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The Role of Entrepreneurial Education in Economic Empowerment of Kaura Local Government Citizens: Being a paper presented by rev. dr. Sunday b. Agang at the kaura economic summit september 7, 2007.
Developing a Christian Entrepreneurial Mindset in Kaura Local Government Area

 The purpose of this paper is to push for an evaluation of our educational system and its contribution to the economic growth of our community. I want to particularly focus on the need to develop a Christian entrepreneurial mindset in Kaura Local Government Area. In that respect I would like to pay tributes to our mission founding parents. In other words, we must acknowledge and thank all the mission agencies for their active involvement in the educational development of our people. Most of the mission agencies built school that provided not only high educational standard but also provided enormous opportunities for our people to acquire modern education. That is why today we can boast of graduates in all fields of human endeavors. Yet the education so received or acquired was largely geared toward making us dependent on Government for white collar jobs. It was not really aimed at helping us develop entrepreneurial mindset which could have enabled us create jobs for ourselves and for many other unemployed youth in society today. That structure or educational policy is still very much with us today. Thus to overcome this weak education policy in Kaura Local Government we need to encourage entrepreneurial education and mindset in all secondary schools in the area. 
The plain truth is that many communities, societies and nations today are economically buoyant not only because of the caliber of entrepreneurs they have but also because of their ability to reposition their educational policies in such a way that they encourage entrepreneurial mindset. These societies or communities have since realized that entrepreneurs are the economic engine or economic life wire of any given society. That is, entrepreneurs help move the economy of a society, a community, or a nation forward.  They dislodge the shackle of unemployment and its resultant frustration and violence. Entrepreneurs create jobs and the jobs they create ensure peace. Therefore the issue of how to develop Christian entrepreneurial mindset in Kaura LGA is very crucial.
Christian Calling and Vocation
Christian calling and vocation is not limited or confined to church or Para church organizations. But it is not many Christian people who know this truth. Rather many tend to believe that Christian calling and economic matters do not mix. They see the two areas as giving unto Caesar what is Caesar’s and giving unto God what is God’s. It against this background that I would like to categorically state that for economic empowerment of our citizens in Kaura LGA there is the need to reorient them so that they can grasp the fact that business enterprising is part and parcel of Christian calling and vocation. 
This reorientation must begin with a reexamination of our concept of Christian calling and vocation. For example, at the end of his earthly ministry Jesus Christ made a profound declaration: “All authority in heaven and on earth has been given to me” Matthew 28:18. What I found very striking is that this declaration was immediately followed with an appeal to participate in the transportation of this crucial message to all nations. We read,
 Therefore go and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Spirit and teaching them to obey everything I have commanded you. And surely I am with you always, to the very end of the age (Matthew 28:19-20 NIV). 
The declaration in vs. 18 clearly demonstrates that Jesus is Lord of all of life. He sends Christian out to make disciples of all nations. This mission is expected to be all embracing. That is, it is expected to be a holistic approach to life. In that case Jesus’ appeal includes entrepreneurial education: economic, social and political life.
Today however because we have taken that commission to only mean private salvation and spiritual discipleship making it hard for us to connect the dots between this command to make disciple with the matter of creating and encouraging entrepreneurial mindset. We believe and claim that Jesus is Lord of all of life. Yet we tend to assume that Jesus has no go areas, which includes our socioeconomic affairs. Of course in history there have been theologians that tended to assume that Jesus was from a rural society; therefore today his ethic is irrelevant to any discussion of socioeconomic issues in our contemporary sophisticated and complex societies. As such Jesus is largely relegated to the background. But I would argue that if this passage is understood in all its truth the Christian church will play a vital role in moving many communities in Southern Kaduna forward. Regrettably, the lack of clear understanding of the truth of this passage has left many Christians unsettled about whether or not to encourage business enterprising. For example, Gordon Preece tells of a prominent Protestant businessman, now retired, who told him how he had once spoken about business at an Anglican church only to be told by two young men that a Christian could not possibly be engaged in such a sordid activity.
 I wish these two young men were the only Christians who do not get it. But there are many out there and even here who will not be comfortable talking about Christian involvement in business enterprising.
But why is that the case? It is the case because business is never regarded as part of the Christian calling or vocation. Rather it is seen as a filthy lucre. 
The Media influence this attitude too. For example, when people today hear of what is going on at Onitsha Bridge Market, how fake or counterfeit products are been sold to customers, it braces up their conclusion about the fact that business is a dirty activity. As such to use a holy term, “calling” for such activities is tantamount to endorsing an evil practice. This fear is simply because, as Preece notes, “They are concerned that the holy title of ‘calling’ may dignify a dirty business or perhaps offer a blank cheque of Christian endorsement to an area of murky moral ambiguity” (Greg and Preece 1995:3). This fear necessitates a look at the history of Protestant doctrine of vocation or calling.
Protestant Doctrine of Vocation

There is therefore the need to retrieve Protestant doctrine of vocation and the related concept of profession as a way of both affirming business enterprising as well as providing a critical resource for guiding contemporary business in a more  ethical and accountable direction in Kaura Local Government Area. The Christian community is a community of moral character formation, moral conviction, and moral conscience. The church’s spheres of influence include the whole world. Therefore it is within that sphere that the church is call to help people have a sense of calling in business enterprising. If Christian entrepreneurs see what they do as a spiritual vocation or as a spiritual calling they will experience a deeper satisfaction and meaning in their work, resulting in not only trying harder (Wuthnow 1994:73) but also engaging in just businesses. This idea has been well crafted by a secular health-care editor who says: ‘I think most of us are looking for a calling, not a job....jobs are not big enough for people. It’s not just the assembly line worker whose job is too small for his spirit’ (Terkel 1977: 421-24). What this editor said about a job can also be applicable to business enterprising. If we want to overcome the temptation to see the business world as an end in itself we have to ensure that Christians who are involved in business realize that business is a calling and not just a means of amassing wealth and using it to keep everyone in line. Preece is right, “The loss of a sense of vocation is a key reason why many scholars, ministers and lay people describe the difficulty of making the Sunday-Monday connection. It is especially difficult for business people because of the suspicion that their work is unspiritual and cannot be a calling (Diehl 1976: v, vi; Lambert 1997: 2; Preece 1995: 3-5 as cited by Greg and Preece 1999: 5). 
This challenge is coming simply because of the assumption that faith and morality are private matters and not for public consumption—“Christian ethics are for the bedroom, not the boardroom” (Greg and Preece 1999:5). But let’s see what the Scripture has to say about this matter.
A Rediscovering of the Bible View of Business as a Vocation
Kaura Local Government is within the area tag “Bible Zone” of Nigeria. That is, an area where you have Christians who are call evangelicals because they believe in the authority of the Bible for all of life and practice. Their deeds and action are supposedly controlled by the Bible. We will therefore look at the Bible to see what light it casts on business enterprising.  Max Stackhouse rightly pronounces that:
Anyone concerned with modern economic life who has not wrestled with the biblical materials that have shaped our society is not yet fully professional. The manager, union organizer, trustee, lawyer, engineering, professor of economics, or members of the clergy who attempts to speak of business matters does not know whence certain of the deepest patterns in modern business derive unless that person knows something about Scripture (Stackhouse 1995:35).

Scripture has a context. This context must be understood if we seek to apply its truth to contemporary situations. For example, the Bible tends to point to two issues when it talks about wealth: productive wealth and hoarded wealth. Let me start with a hoarded wealth. It is a wealth that does not create economic freedom and wealth for the majority. It is top-down, trickle-up, it is an autocratic system that profits only a few. It makes the masses believe that poverty is something that must be lived with.
 On the other hand, productive wealth is a wealth that is distributed. It is a wealth that contributes to a future production. It produces a community of entrepreneurs who create jobs that create peace for the larger community.
Hoarded wealth necessitated the condemnation of wealth in Scripture, resulting in the assumption today that engagement in wealth creation is not a valid biblical calling. 
We do need to sit back and let Scripture speaks its context to us so that we do not attempt to read our economic structure into the world of Scripture and expect it to fit nicely.

Biblical anthropologist, Bruce J. Malina has helped us recognize the fact that biblical and Mediterranean economies did not exist in themselves but were embedded in kinship and political contexts of belonging. Wealth and poverty, including the prohibition of interest for loans to Israelites (e.g. Deut. 23:19-20), were evaluated by whether they brought honor or shame in kinship and political terms” (as cited by Greg and Preece 1999:8). There is need for a balance understanding of the Biblical context of business idea.
Genesis: God’s Great Risk on Human Dominion Over Creation
 The creation account left us with no doubt that God took the risk of placing humans over what he has created and takes delight in. For example, Greg and Preece tell us, “Genesis 1 depicts God’s delight in the sheer abundance and extravagance of creation and creativity and His invitation to humanity to share in it” (Preece 1999:10). Humans are co-creators with God. Tolkien also says, “we are ‘sub-creators,’ made in God’s image to have care (Genesis 1:26-28). Humanity’s place in creation is one of ‘dominion with delight’” (as cited by Greg and Preece 1999:10). 
The Genesis account demonstrates that this dominion is democratized: the image of God is not only given to a certain few but to both men and women, to everybody. It means that everyone is call to participate in making the world a delightful place for not only human beings but the whole of the ecosystem (Greg and Preece 1999:10). What is striking to me is the fact that even after the fall of the first man, Adam and Eve “the dominion or cultural mandate unleash[ing] the universal creativity and initiative of every man and woman” was not taken away.  In other words, “Humans were made to be enterprising, entrepreneurial beings, even if fallen.” This truth is nowhere conspicuous than in the Exodus account of Israel’s deliverance from Egypt.
The Exodus and Jubilee Laws of Economic Liberation

Egypt symbolizes all those who assume that dominion is their birthright and others must be followers and servants. As Preece points out, “Egyptian rulers believed that dominion was only theirs, resulting in the economic, political and social exploitation of the Israelites (the Hebrews). But God’s demonstration of dominion over the Nile and the Red Sea in liberating Israel from Egypt ended their exploitation and opened up the possibility of true dominion over creation again in an Edenic ‘land flowing with milk and honey’” (Exodus 3:8 NRSV as cited by Preece 1999:11).

Israel deliverance from a community of hoarded wealth, economic exploitation was intended to lead them to a community of wealth production. Israel’s laws are extrapolations of the Exodus, the enshrining of freedom and democratic dominion into the very fabric of its social and economic life. But human beings been what they are it was not long that as soon as Israel settled in Canaan that forms of economic domination over other’s means of production or land soon arose, resulting in the crafting of jubilee laws to curb the practice (Leviticus 25). The Bible encourages a vision of justice, individual liberty, irrevocable property rights and banking, lending and productivity which is more in tune with democratic capitalism, at its best. The jubilee law in Leviticus stresses and safeguards the function of private property as an incentive to industrious energy....Leviticus 25 implies that the independent small property-owner is the backbone of a representative government” (North 1954:163).
From the foregoing analysis we can safely conclude that God’s intent in delivering Israel from Egypt was to release them into a life of extravagant economic productivity. God demonstrated that he was the true fertility God and the Creator God. Therefore they must not forget God and their less fortunate fellows in their new found prosperity. A clear sign that they have forgotten God and their less fortunate fellows was to worship wealth and other gods (Deuteronomy 8:7-20). The exile narrative showed that Israel paid dearly for forgetting God and for worshiping wealth and other gods (Greg and Preece 1999:12).

Prophets and Profits

Some people seem to think that the prophets were totally against profit making. But that is to read the Bible in its face value. Amos for example condemned the rich and wealth not because they were wealthy and rich but because they adopted Egyptian lifestyle of not paying attention to the poor (Amos 6:1-7). 
Jesus and Wealth

Jesus’ birth was attended not only by poor shepherds but also by rich astrologers from the East who actually brought expensive birthday gifts to him (Matthew 2:1-12). Studies have shown that Jesus belonged to a small business family of builders (Mark 6:3), Jesus was part of the Galilean middle-class of skilled workers (Hengel 1963:26-27). Given his background he moved inclusively across classes, he identified with the poor crowds and the rich tax collectors alike. This buttresses the significance of Jesus’ incarnation.
John Schneider highlights the implications of the locus of Jesus incarnation being inappropriate by many contemporary ethicists and church leaders:

Jesus’ chosen place in his society as a tradesman reflects a certain goodness on property, on creative, productive work and on the sort of personhood that goes with it. The commercial system is thus, in a way, redeemed through his economic person.... The New Adam himself worked at a productive trade within the economic system of Israel in the Roman Empire. He was a builder and a businessman, and this was apparently part of what expressed his perfection as a human being (Schneider 1994:112-113). 
Jesus’ ministry included rich and poor alike. He was served by women who were rich in their own right (Mark 10:28-31, Luke 6:20-27; 8:3; 19). Generally speaking, Jesus does not deny the principle of ‘profit,’ but radically relocates it in relation to one’s whole life and His Kingdom. “What does it profit them if they gain the whole world, but lose or forfeit themselves?” (Luke 9:25 NRSV). His reign is the best risk, the best investment and best bet.
Conclusion

In conclusion, in order to have an economic break through in Kaura Local Government Area churches much reorient our people to see the business world as a world where Jesus is Lord and calls us to serve him through serving humanity. If every one of us sees what he or she does as a calling and as a spiritual vocation there will be satisfaction in what she or he does, resulting in trying harder and act justly in business relationships. Finally, I would suggest that we reposition our educational policies in such a way that they include entrepreneurial education which helps our unemployed youth write business plans that work for them after the finish their secondary school.
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